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manifestations of the shadowless presence 


Praise be to Allah, Lord of all the worlds who, through His Eternal Word, 
does not cease to be praised: The Compassionate, The Mercy Full, Who by 
His Mercy has stirred up within us gratitude for His goodness wherewith He 
has enriched us and inspired us to praise and glorify Him. 


The limits of favour and the bounds of praise were extended when He 
promised to those grateful for His bounty still more blessings; and He spread 
wide the carpet of His Assembly to those who remember Him. He it is who 
has brought into subjection all things according to His Wisdom and Equity, 
as He has willed, by His Power, so that by His Authority the mover remains 
still and the still moves. The Controller of expansion {bast} and contraction 
{qabd}, “The Knower of the Unseen {al-ghayb}; not even the weight of an 
atom, or less than that or greater than that, either in the heavens or on the 
earth escapes Him.” {34:3} “He is the First and the Last, The Outer and 
the Inner,” {al? awalu wa-l-akhimm wa dhahiru wa-l-batin} {57:3} 


We praise Him with the praise of those who know Him with true knowledge 
of Him. We give thanks to Him with the expressions of gratitude of those 
who acknowledge the perfection of His goodness and favour. We bear wit- 
ness that there is no deity other than Allah alone, having no companion, with 
an affirmation to which no doubt is attached and before which no door 
closes from accepting. We testify that in speaking of human perfection that 
we speak first of our liege-lord Muhammad, the Perfect Worshipper {‘abdu- 
l-llah}, His Slave and Prophet and Messenger chosen from the mine of pure 
nobility, selected from a family of honour. Allah bless and save him, with a 
blessing that will bring us to him and gather us around him on the Day of 
Assembly and Reckoning. May Allah be pleased with his family, his helpers, 
his descendants, the people of his household, his illustrious companions, the 
best of friends, as long as a star will shine, the moon shall rise and a cloud 
shall float above the face of the earth. 
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In praising the Prophet I praise all the Prophets and Messengers, blessings of 
Allah and peace be upon them, for, as I bear witness that Muhammad is the 
Prophet and Messenger of Allah, so do I bear witness that there are upwards 
to some 124,000 Prophets that Allah has sent to the people. of the world and 
from among the many I bear specific witness to the Prophethood {nubuwa} 
of Adam, Idris, Nuh, Hud, Salih, Lit, *Ibrahim, Isma‘il, Ishag, Ya‘quab, 
Yusuf, ShuSayb, Misa, Harun, Dawid, Sulayman, Ayyub, Dhu-I-Kifl, 
Yunus, Uy4s, al-Yasa’, Zakarriyah, Yahya, and ‘Isa ,who are all related. 


Each of them is both a source of guidance and a paradigm of perfection in 
his state {al?ahwal}, in hisworks {al-mu’amalat} and in his knowledge {at 
‘ilm}. Each of these left an inheritance {wirathah} for those of his 
community who came after them; an inheritance existent both in the world 
of that which is revealed {dhahic} and in the world of that which is 
concealed {batin}. Each of them had his station {maqam} with Allah and, 
although in consonance with the Words of Allah, “we make no distinction 
between any one of His Messengers” {2:136} we also bear witness that the 
Prophet Muhammad is, as Allah has named him, the “Seal of all the 
Prophets” {khatama-n-nabiyyin} {33:40} and as such it is he who is the ulti- 
mate inheritor {warith} of all the prophetic states, all the prophetic works 
and all the prophetic knowledge of those who went before, blessings of 
Allah and peace be upon him and them. As such it is he, the perfected and 
perfect man {al-insanu-l-kamil}, whose station is the universal station 
which embraces all of the stations {maqam4at} and is itself unencompassed. 


A MUHAMMADUN ?ABAAA?AHADIM-MIR-RIJALIKUM 


MA KANA 
WA LAKIR-RASULA-LLAHI WA KhATAMA-N-NABIYYIN: 


Muhammad is not the father of any one of your men 
but 
he is the Messenger of Allah and the. Seal of the Prophets. 
{33:40} 


He, blessings of Allah and peace be upon him, it is who is the “Mercy to all 
the Worlds’ {rahmatal-li-l-‘alamin} {21:107} from the Very One whose, 
“Mercy embraces all things” {7:156} who teaches us what we know not and 
is for ever haris {9:128} over us that we might be among those bright faced 
beings, “in the Mercy of Allah dwelling in it forever” {3:107} 


— Manifestations of the Shadowless Presence — 


He is effulgent from his absorption in the Beloved. Upon his face no shadow 
shows; to his friends he is a beacon whose light outshines the brightness of 
the day star, blessings of Allah and peace be upon him. 


And though his face shines with the light of the full moon, yet well he knows 
that all this light is but the merest reflection of the Light {ntir} which is the 
Light of Allah, the “Light of the Heavens and the Earth” {Q24:35} {Allahu 
nurus-s-samawati wa-l-’ard}. For he was not only the most noble of men but 
he was also the most humble of men, blessings of Allah and peace be upon 
him, who is described by the words, “a clear proof from your Lord, a guid- 
ance and a mercy.” {6:157} 


The clear proof of the secret contained in his veridical saying, “I was a 
prophet while Adam was still between clay and water {bayna tin wa ma‘}!” 
or, in another place, “between spirit and flesh” {bayna ruhi wa-l-jasad}?. A 
secret attested to by Abii Hurayrah in his saying, may Allah be pleased with 
him, that when the Messenger of Allah was asked when the office of 
prophet had been established for him, replied, “When Adam had not yet had 
his spirit joined to his body.”3 


This may be what is really meant by the prophetic saying “I have a time with 
Allah that no angel or prophet can share with me.” and even closer to the 
heart are the various sayings of the like of, “The first thing Allah created was 
my spirit” {rahi} and “He took the Light from His Wajh {His Face, His 
Presence} and said, “Be. Oh Muhammad.” 


For in as much as he existed in this world yet he existed before this world 
was, and before there was any existence in this earthly form, and it is of this 
we must first speak if we are to know who, or should we say what, it is of 
which we speak. 


By saying this in no way do we deny him his earthly presence, but rather do 
we realise that even when he walked the earth many of those who were his 
own kith and kin never saw anything but the orphan son of ‘Abdullah ibn 
‘Abdu-]-Muttalib. Even those who were as close to him as his own beloved 
nephew, our liege-lord Sayydina ‘Ali, may Allah be kind to his face, when 
‘Uways al-Qarani, peace be upon him, asked him, “How many times did you 
see the Prophet, blessings of Allah and peace be upon him?” said, “Oh 
“Uways. I only saw him once in my entire life.” 

lama‘ as-Saghir 

2 Ibn Abi Shayba (14:292, Tirmidhi (hasan sahih), and Hakim (sahih) 
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In that one time that Sayyidina ‘Ali, may Allah cherish his face, really saw 
the Prophet, blessings of Allah and peace be upon him, he knew5 for ever 
that, truly and in reality {hagiqah} “Muhammad, blessings of Allah and 
peace be upon him, is the heart of the Divine Presence.” It is this dimension 
of his pre-eternal existence. that we. must speak of if we hope to more fully 
understand his blessed being, salla-llahu ‘alayhi wa sallam, and, in reality 
{hagigqah}, the true meaning of our own being and the Way we have been so 
generously given in order that we might live in this world in accord and 
perfect harmony with the Covenant we jointly made on the Day of ?Alastu 
bi-rabbikum when Allah asked, “Am I not your Lord?” (7:172} 


How can we know what happened before time was, save from one who was 
before time began, before our own beginning both paradisical and earthly? If 
we sift through the evidence, we find that the furthest back that can be 
remembered, beyond the sidrata al-muntaha, that “Jote tree of the uttermost 
limits. close to the Garden of Bliss beyond which neither men nor angels may 
pass’ {53:14}, we see only light and it is that light, that Nir-i-Mubammad, 
which is the manifestion of the unmanifest that is the pure invisible and 
shadowless presence, with which we must concern ourselves. Jabir ibn 
‘Abdullah, may Allah find contentment with him, said, “I asked, Oh 
Messenger of Allah! May my father and my mother be. a sacrifice for you, 
could you please tell me of the first thing that Allah created before all 
others? He replied, ‘Oh Jabir, Truly Allah Most High, before anything else, 
created the light of your Prophet from His Light.’ ’’6 
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WA LAQAD& RA?AHU NAZLATAN UKBHRA 


And truly he saw Him yet another time 
{53:13} 


Allah says only two Ayah earlier 


- 
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MA KADBABA-L-FUPADU MA RAPA 


the heart did not lie in what it saw 
{53:11} 


See pp 12-14 “Nagshbandi Sufi Way” by Shaykh Myhammad Hisham Kabbani 
6Related by ‘Abdu-r-Razzaq as-Sanani in Musnaf 
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ALLAHU NURU-S-SAMAWATI WA-L->ARD 


Allah is the Light of the heavens and the earth. 
{24:35} 


And what is that pure invisible shadowless presence but spirit itself {ar- 
rih}? This is perhaps why the version of the hadith that has “between the 
body and the spirit” is stronger in its chain of transmission than the one with 
“between water and clay”, even though another version says “while Adam 
was still yunjadil,” which is to say, not yet formed in his original clay. 


The *imam Taj al-Din al-Subki said7:“It has been said that Allah created 
spirits before bodies, and the Prophet's reference to his prophecy in the 
hadith, ‘I was a Prophet while Adam was still...’ may be a reference to his 
blessed spirit and to the Reality of realities {haqiqatu-l-haq?iq}. And whilst 
our minds may fall short of knowing such a Reality, surely its Creator knows 
it, and also those to whom he extends the light of that knowledge.” 


Shaykh ulAkbar, Allah sanctify his secret, writing on this very subject, 
said, “Every Prophet from Adam to the last Prophet, peace and blessings be 
upon them all, takes from the niche {mishkat} of the Seal of Prophets, 
blessings of Allah and peace be upon him, even if the latter's earthly clay 
came last, for he was pre-existent in his reality {haqiqah} and that is the 
meaning of his saying: “I was a prophet while Adam was...” while the other 
prophets were prophets only at the time they were sent in the flesh.”® 


Which would bring us back to his saying, “I am the first Prophet to be 
created and the last one to be sent.”9 Just as the Prophet, blessings of Allah 
and peace be upon him, assured us that on the Day of Resurrection he will be 
“the first one for whose rising the earth would cleave.”!9 On that day of 
Resurrection, “I shall be the ‘imam of the prophets, the one who speaks for 
them and the one who shall intercede {shif#} for them.”!! 


So it is that at either side of time we find his spirit {ruhu} and his blessed 
presence {baraktu-]-hadratuhu}, salla-lahu ‘alayhi wa salim. 


7 Quoted by Suyuti in al-Hawi lil-Fatawi, Beirut (!975) 2:100-101. 

8Fusus al-hikam 1:63-64. 

9 Ahmad and Hakim. Sakbawi declared it sahih (authentic) in the “Magasid” 1:327. 
10Muslim ; 

11 Tirmidhi 
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For surely there is that Day when the resurrected shall all stand forth, 
{yOwma-|-qiyamati} {22:17 23:16}, and that poses no difficulty for Allah. 
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?AWALA YADHKURU-L~INSANU : 
>ANNA KhALAQ&NAHU MIN QAB&LU WA LAM YAKU ShAY‘A? 


And the human says, “When J am dead shall I be brought forth alive?” 
Does not the human remember that We created him from before 
when he was no thing? 

{ 19:66-67 } 


How do we remember that Allah created us from before? In what space must 
we be, to remember the before when we existed in an other form; a form 
often referred to by those with knowledge of the heart {*ilmu-l-quliib} as the 
Column of Light {‘amidu-n-nir} in the subtle sub-atomic form of sonorous 
luminous particles spinning in a most intricate matrix woven of sound and 
light; particles {dharr}; the totality of all souls that would ever be. And as 
they spun the hamd that sound, that light, that radiance was Muhammad, 
blessings of Allah and peace be upon him, in his worship of Allah before 
time was, when “he saw Him yet another time”, and seeing what he saw, and 
“about which his heart did not lie’ he. entered into the station of eternal 
praise in which form he worshipped Allah for aeons, that he who was, and 
is, we, all of us who remember our pre-existential being. 


This is, as is completely obvious from the sound of the word, the hamd — 
that pre-eternal paean of praise which gives rise to the ten thousand things 
that emanate from the mysterious womb {rahim} out of which come the 
myriad objects. It is that hamd that is the key to understanding at the most 
essential level the character of mu—the one who — hammad makes the hamd 
— the Praiser of Allah. And it is in precisely that praise or worship that our 
beginnings, beings and ultimate destiny is to be found. 
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WA MA KhALAQTU-L-JINNA WA-L-?INSA?ILLA LI-YASBUDUN « 


I have not created the Jinn or People except that they worship Me 
{51:56} 


— Manifestations of the Shadowless Presence — 


From that vantage point if you look closely you will see that what are called 
the intergalactic winds are, in reality, the wings of angels still in their 
original and profound ruki‘ which they took the moment after when the 
dhat, having introspected itself and seen the hidden potentialities {shuyunat} 
and their attributes {sifat} first dawned in the transparent form of light {an- 
nur}, and it might be said that some “thing” was, though even that Light is a 
veil over Glory be to Allah who is highly exalted and above everything. 


If the question were to be asked, “are the sonorous particles some thing?” we 
could only say, that rather than ‘thing’ they are, in the way sound and light 
are. Light is not some thing but rather it is the ‘medium’ by which things can 
be seen just as ‘sound’ is the medium through which things may be heard. 
Both sound and light are invisible, or transparent, as such and as such we 
may call this light and sound ‘spiritual’ for the spirit {ar-rih} can neither, 
strictly speaking, be seen or heard though it can be experienced. {Q97} 


From that perspective consider the meaning of the words transmitted on the 
authority of Dhakwan, may Allah find contentment with him, that “The 
Messenger of Allah, blessings and peace be upon him, did not cast a shadow 
whether in sunlight or moonlight.”!2 What is it other than light that casts no 
shadow? “I am from the light of Allah and the whole world is from my 
light.” {ana min norullahi wa khalagq kulluhum min nuri} 


And what is it other than sound, pure sound itself, that is ultimately un- 
lettered (?ummi} vibrational ecstasy, Ta Ha, Ya Siiin, Ha Miiim, as was his 
own most blessed self, benedictions and peace be upon him, when touched 
by the celestial currents, the curling wave that we call, for lack of better 
words, the voice of an angel, peace be upon him. 


As our Shaykh ‘Abdu-s-Salam ibn Mashish, may Allah sanctify his secret 
and perfume his resting place, beseeched, 
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WA-N-FALAQATI-L~-ANWAR 
Oh Allah, blessings upon the one from whom are split open the secrets 
and stream forth the lights 


127 irmidhi 


“yell 5 cr peedl 5 TF 
“cle less on far ois 


B sa” a8 


a Ss ok so 


Pg Ca nee Ets ae 
“a9 gk oy 


Ee: romelmenes 


AG 2 


tale igs JS U5 i PEST OT Gps | 


ALLAHU NURU-S-SAMAWATI WA-L?ARD * 
MATbALU NURIHI KAMISHKATIN FIHA MISBAH 
AL-MISBAHU FI ZUIAJAH = 
AL-ZUJAJATU KA?ANNAHA KAWKABUN DURRI * 
YUQADU MIN ShAJARATIM-M-MUBARAKATIN ZAYTUNATIL 

-LA ShARQIYYATINW-WA LA GhARBIYYAH * 
YAKADU ZAYTUHA YUDIPU WA LOW LAM TAMSASHU NAR ° 
NURUN‘ ALA NUR 
YAHDI-LLAHU LI-NURIHI MANY-YAShAA?+ 
WA YADRIBU-LLAHU-L~AMTBALA LI-N-NAS ¢ 
WA-LLAHU BI-KULLI ShAYIN ‘ALIM 


Allah is the Light of Heaven and Earth. 
An example of His Light is a. niche wherein is.a lamp, 
— the lamp in a glass — 
—- the glass like unto a glittering star — 

kindled from a blessed tree — an olive— neither from the East nor from the West 

— whose oil shines though no fire touch it — 

light upon light 

Allah guides to His Light whom He chooses 

and Allah strikes images for the peorne 34 Allah has knowledge of every thing 


sadaqa-llahu-ladbim 


— Manifestations of the Shadowless Presence — 


When looked at from this perspective, it is clear that in seeking to know our 
Prophet, blessings of Allah and peace be upon him, it is necessary that we 
know the details not only of his worldly being but also of his pre-eternal 
being if we are to be counted among his true inheritors {warith}. 


The hadith al-quds1, “nothing contains Me but the heart of the believer”! is 
easier to understand when you know that, “the picture of the Friend is set in 
the mirror of the heart; whenever you bend your neck you see Him there.” 


From this perspective!4 the niche may be likened {mathala} to each of our 
beings, the lamp {misbah} to our heart, the clear glass globe to Muhammad, 
blessings of Allah and peace be upon him, and the light shining forth from 
the point of emanation, the glittering star {kOwkub durriy}, which was seen 
when he saw and “his heart lied not in what he saw.” {53:11} 


It is a light kindled inwardly from our ‘own’ beings, we who are leaves on 
the tree of life {o’live}, coming neither from East nor from West, “for We 
have appointed you to be a people of the heart {wasata}"> {2:143} who, 
when embraced deeply by our Lord, give forth the oil which shines though 
no fire touches it, internally self illuminated and outwardly unseen light. 
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WA FI ?ANFUSIKUM «?AFALA TUBASIRUN? 


And within your selves. Do you not see? 
{51:21} 


The internal {batin} light that finds its accord with the manifest {dhahir} 
light so that it is “light upon lighf’ {nirun ‘ala nur}, for surely Allah guides 
to His light whom He chooses {many-yash4a’}. This lead our Shaykh, may 
Allah sanctify his secret, to say, “Of all the Ways there are two: the way of 
travelling {sulak} and the way of attraction {jadhb}. Our Way is the Way of 
Jadhb. Our beginning is their end. Their beginning is our completion.” 
Shaykh Ibn ‘Ata’ [ah writes in Kitab al-Hikam, “He who is illumined in the 
beginning is illumined at the end.” So it is that our under-standing is firmly 
based on the reality {kagigah} that Enlightenment or Illumination Pishraq} 
is both in our beginning and at our end, with the certain knowledge that both 
our beginning and end are in His Presence and by His Choice.” 


13 Hadith Qudsi 

14ith full knowledge of the many illustrious ones who have opened so many levels of meaning from these 
Words of Allah with this view being one of the views and not the only view. 

15 wasat = middle,center, heart; 
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Ibn ‘Ata’ Tah, to whom we are so indebted for our knowledge of the Way of 
our Shaykh, made abundantly clear that the Way of Arrival to the knowledge 
{al-ma‘rifah} of Allah by insight, direct witnessing, and tasting at the begin- 
ning was the way of the elite who are the chosen of Allah whilst the Way of 
Arrival to Allah by intellection, reason and proofs was the way of the 
commonalty who have chosen Allah. He indicates that arrival to the 
knowledge of Allah is not attained by struggle {jizad} with the self {nafs}, 
neither by obedience nor good deeds, for these are the product of human will 
{’irddah} and the self-surrendered have no will in relation to the Will of 
Allah. We cannot reach Allah by our will alone, nor by renouncing our 
selves, humiliating our selves, or destroying our selves, for “there is no 
logical nexus between the transcendent and the contingent.” Our arrival to 
the knowledge {ma‘arifah} of Allah stems from the providential solicitude 
of Allah {‘inadyatu-liah}. Real and ineffable sanctifying grace in conjunction 
with amorous wisdom. The ‘spiritual life’ is not so much a question of 
choice as it is a matter of vocation and an abiding sense of having been 
chosen as witnesses in eternity on the day of “Alastu bi-rabbikum?”’ 


Thus we may say in understanding our original Muhammadan being that 
when Allah formed Muhammad the Praiser, blessings of Allah and peace be 
upon him, from His Light, our own sentience began; a sentience, both 
limitless, in its ecstatic amorous experience of Allah and limited, in that we 
knew nothing other than praise {hamd} of Allah. Our being took the form of 
sub-atomic particles; individuated motes {adh-dharrah} of light forming the 
spiritual body of the Praiser known as the Column of Light {‘amidu-n-nir}. 


At this ‘time’, as we have seen, Adam, peace be upon him, was still between 
clay and water {bayna tin wa ma‘}, between spirit and flesh {bayna rihi wa- 
1-jasad}; not yet was “his spirit {ruhi} joined to his body”. 


When we remember {dhakara} that our “Lord brought forth ?akhadha} 
from the Children of Adam, from their backbones, their spinal column 
{dhirihim}!6, from their seed {dhuriyyatahum} and made them to bear 
witness of themselves {anfusihim} “Am I not your Lord?” Palastu bi- 
rabbikum?} they said, “Without doubt! We see {bala shahidna}.” What sees 
or witnesses but the particles {adh-dharrah} drawn from our vertebrae {adh- 
dhar}, from our seed, {adh-dhuri} which are naught but the self-same sub- 
atomic motes {adh-dharrah} of conscious light that form the body of the 
Praiser known as the Column of Light {“amudu-n-nir}. Who is a witness to 
our Lord other than the Muhammad of our being? 


16dhahara=to be made visible, perceptible, distinct, manifest as well as dhahr=loins 


— Manifestations of the Shadowless Presence — 


These sub-atomic seeds {dharrah} may be pictured in the realm of analogy 
as being similar to the red or white corpuscles constantly circulating within 
the human body, if consciousness were an attribute of blood cells, for each 
of these seeds or motes contains the deep conscious “memory” of their pre- 
eternal corporate state of existence within the hamd of the Primordial Mu- 
hammad, blessings of Allah and peace be upon him. As such the dharrah 
existed in the state of timelessness and without any spatial reference. 


When, in accord with the Order of Allah, they came between the kaf and the 
nun the seeds were precipitated out of their perfectly balanced {takamuli} 
and integrated timeless and spaceless state in the realm of potentiality 
{shuyinat} from whence each descended {nazala} as a particularised entity 
{ayan} possessed of both attribute {sifat} and name {ism} until finally they 
precipitated into the world of form; the world of clay and water in which 
each timeless seed manifested as temporal seed {dhurriyyah}, the progeny of 
Adam, peace be upon him, which is to say: us— an-nasilt. 


The innate consciousness of the seed, which a modern commentator” 
characterises as: “The ability to perceive the existence of the Supreme Power 
{which} is inborn in human nature {fitrah}; {the} instinctive cognition” is in 
the form of two precious memories stored within the seed; the memory of a 
place before time when we existed in the hamd of Muhammad, Allah bless 
him and grant him peace, and the memory of our individuated beginning in 
time when Allah drew us,all that were and would be, and made us aware of 
our origin and our destiny. 
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WA enn >AKhADhA RABBUKA ‘MM BANII 7ADAMA 
MIN DhUHURIHIM DhURRIY YATAHUM 
WA?AShHADAHUM ‘ALA ?ANFUSIHIM ?ALASTU BI-RABBIKUM 
= QALU BALA ShAHIDNAA _ a 
>AN TAQULU YOWMA-L-QIYAMATIPINNA KUNNA?AN HADhBA GhAFILIN 


And when your Lord took from the Children of Adam from their spines their seed 
and made them bear witness about themselves, 
“Am I not your Lord?” they said, “Without doubt, We see it!” 
{This} Lest you should say on the Day of Resurrection, “Oh! We didn’t know.” 
{7:172} 


17Muhammad 2Assad, footnote 139 to {Q7:172) in The Message of the Qur?dn, Dar al-Andalus 
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YARAYYATUHA-N-NAF SU-L-MUTaMA?INAH 
*IRJK I ILA RABBIKA RADIYATAM-MARDIY YAH 


Oh you whose self is at rest 


retum to your Lord pleased and well pleasing 
{89:27-28} 
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>INNAZ?ILA RABBIKA RUJ&A 


Surely you shall retum to your Lord 
{96:8} 


AA ole es 
FADbKURUNII?>ADhKURKUM WA-ShKURU LI WA LA TAKFURUN 


So Remember Me and I shall Remember you and thank Me 
and do not cover up {the Truth} 
{2:152} 
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WA LA-DbIKRU-LLAHI?AKBAR * WA-LLAHU YASLAMU MA TASNASUN 


and the Remembrance of Allah is greater and Allah knows what you do 
{29:45} 
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?>ALLADHINA ?AMANU WA TATA4MA?INNU QULUBUHUM BI-DbIKRI-LLAH 
>ALA BI-DbIKRI-LLAHI TAT&MA?INNU-L-QULUB 


those who believe and who set their hearts at rest by the Remembrance of Allah 
surely by the ee ee aa do hearts find rest. 
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If Remembrance of our beginning, of our heritage, and of our destiny eludes 
us, we are like those of whom Allah says, “Deaf, dumb and blind they do not 
return” {2:18}, “deaf, dumb and blind, they will not understand.” {2:171} 
for “whoever is blind in this world shall be blind in the next” {17:72} for 
surely Allah is Just {al-‘ad]} and surely He said, 
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?AN TAQULU YOWMA-L-QIY AMATI ‘INNA KUNNA >AN HADbA GhAFILIN 


{This} lest you should say on the Day. of Resurrection, “Oh! We didn’t know.” 
{7:172} 


From this we deduce that the Remembrance of Allah {dhikru-llah} is among 
the primary Manifestations of that Shadowless Presence, that Spiritual 
Hadrah of the Primordial Muhammad, blessings of Allah and peace be upon 
him for surely when we remember Him, we must also remember him. 
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LAA ?ILAHA ?ILLA-LLAHU MUHAMMADUR-RASULU-LLAH 
There is no deity save Allah Muhammad is the Messenger of Allah 
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Some say that since he, blessings of Allah and peace be upon him, was 
rahmatan-li-l-“alamin {22:107}, a mercy to all the worlds, mercy and com- 
passion should be considered as the first of his manifestations, his teachings 
of us, his fostering {tarbiyyah} of our beings. 


Surely the certain knowledge {“lma-l-yaqin} that comes from the direct eye 
witnessing {shahadah} is nothing less than mercy {rahmah}, for without that 
clear and certain knowledge of our true origin and certain destiny we should 
be among those on the other side of the gate, of whom Allah says, 
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FADURIBA BAYNAHUM BLSURIN-L-LAHU BABUM BATINUHU 
FIHI-R-RAHMATU WA DbAHIRUHU MIN QIBALIHI-L-ADLAB 


A wall shall separate them wherein is a gate, 
the inner side of which is mercy and the outer of which is torment. 
{57:13p} 
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We can gain some idea of the value placed on this Remembrance of Allah 
by noting that Allah specifically recommends “Dhikru-lah” in more than 
fifty places in the Qur'an, and specifically notes that 


WA MAN?A‘RADA SAN DbIKRI 
FA2INNA LAHU MASIShATAN. DANKAN 
WA NAHShURUHU YOWMA-L-QIY AMATI ?ASMA 


And whoever tums away from My Remembrance 
his, shall be a narrow life 
and We shall raise. him blind on the Day of Resurrection. 
(20:124} 
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>AFAMAN Sdlenele ek LLAHU SADRAHU LI-L-ISLAMI 
FAHUWA ‘ALA NURIM-MIR-RABBIH? 
PAWAYLUL-LLL-QASIYATI QULUBUHUM-MIN DhIKRI-LLAH 


>ULAAA®°1IKA FI DALALIM-MUBIN 


Is the one whose heart is opened to self surrender 
so that he is illumined by light from his Lord 
{like the blind and deaf of heart}? 
Woe unto them whose hearts are hardened against the Remembrance of Allah 
surely they are in clear error. 
{39:22} 


Here we must also note that when we speak of the Remembrance of Allah 
we are not only referring to the formula of tahlil!* and darid sharif! 
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LAQAD& ?ANZALNAA 7ILAYKUM KITABAN FIHI DhIKRUKUM 


And We have sent down upon you the Book wherein is your Remembrance 
{21:10} 
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— Manifestations of the Shadowless Presence — 


For the whole of Quran, which is often called the greatest miracle of the 
Prophet, blessings of Allah and peace be upon him, is also dhikr, and the 
importance of it to our lives can only be guessed at by recalling that the first 
Command of Allah to the Prophet in this world was to “Read” or “Recite”. 
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71Q4R?A BI-S-MI RABBIKA-L-LADhI KhALAQ& 


Read in the Name of your Lord who created 
{96:1} 


Consider the words of Allah on the tongue of the Prophet29, blessings of 
Aljah and peace be upon him, 


“I treat my worshipper as he expects from Me. 
When he Remembers Me, I am with him. 

Thus if he Remembers Me in his heart ] Remember him in My Heart 
If he Remembers me in a gathering I Remember him at a better gathering 
— the gathering of My angels — 

If my worshipper draws near to Me by the length of a finger, 

] draw near to him by the length of a hand. 

If he draws closer to me by one hand I draw closer to him by two hands. 
If he comes to Me walking I come to him running.” 


Abu Hurayrah and Abi Sayyid, may Allah find contentment with them both, 
narrated that they heard the Prophet, blessings of Allah and peace be upon 
him, say: “People do not gather for the Remembrance of Allah {dhikru-lah} 
other than that group is surrounded by angels and engulfed in the blessings 
of Allah. And on this gathering the holy sakinah is sent down and Allah 
remembers them {dhakrahum} among those with Him.” 


?Ands, may Allah find contentment with him, said that the Prophet, blessings 
of Allah and peace be upon him, said, “Whoever gathers solely for the 
Remembrance of Allah, then an Angel calls out that these people have been 
forgiven and their evils are converted to virtues.” 


Abi Darr, may Allah find contentment with him, says that the Prophet, 
blessings of Allah and peace be upon him, said in this context that, 
“Whoever recites the Qur’an and remembers Allah will be remembered in 
the heavens and cause light to descend on the earth.” 
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It is clear that the remembrance of Allah and the recitation of Qur’an are 
inextricably. linked and in turn are linked with the salah2! which can neither 
be contemplated nor completed without the recital of Quran and the remem- 
brance of Allah. 


It is these three?2 specific manifestations of the invisible and shadowless 
presence that I will now touch upon as primary examples of the tarbiyah of 
the Prophet, blessings of Allah and peace. be upon him. 


If it is not yet clear what precisely I mean by “the shadowless presence” I 
would only say that our essential understanding is that the Prophet is not 
only someone who lived some 1400 years ago in a semi-obscure town on the 
edges of the great Arabian desert, but rather the Prophet, blessings of Allah 
and peace be upon him, is someone who is also quite alive and present in the 
present. That, J repeat, is not in any way to deny the historico-collective 
personality of the Prophet, blessings of Allah and peace be upon him, but it 
is to include the transconscious and transmuted spiritual reality of his being, 
blessings of Allah and peace be upon him, which we have sought to clarify. 


WA LA TAQULU LI-MANY-YUQ&TALU FI SABILI-LLAHI >AMWAT 
BAL? AHYAAA?UNW-WA LAKINL-LA TASH URUN 


Do not say that those who have died in the Way of Allah are dead 
Without doubt they are living but you do not know how 
{2:154} 


When we act, and there is no belief without action {la >im4n bidun ‘amal}, 
and by dint of our conscious action enter into the dhikr of Allah, recite the 
Quran, or perform the Salah, we, in a subtle and unseen way, re-animate, re- 
vivify and restore in our selves as well as in this world the spiritual presence 
{hadrah} of the Prophet, blessings of Allah and peace be upon him, for all 
of these actions are part of the precious wirathah that form the tarbiyah of 
the Prophet, blessings of Allah and peace be upon him. 


21 often translated as prayer, but in this essay left untranslated, as the word “prayer’ is too limited a term to 
apply to the Salah which includes prayer but is not limited to prayer. 

22 | was set a limit by the organisers of the conference otherwise I should have liked to open up some of the 
other examples of the manifestation , such as the fasting {sawm)}, the purification of one’s wealth 
{zakkah}, the pilgrimage to the Holy House {al-hajj}, the struggle {jihad} against all forms of oppression 
and disbelief and the countless other dimensions bequeathed to us by our Prophet, blessings of Allah and 
peace be upon him. 


— Manifestations of the Shadowless Presence — 


Each time that we consciously act within the forms both bequeathed to us 
and prescribed for us we come into contact with him for he is the initiator in 
space and time, of all the forms. When we remember Allah he remembers 
Allah in and with us, when we read Quran he reads Quran in and with us, 
when we pass though the movements of the Salah he moves in and with us. 
In short all of the forms are ways of entering into communion and commu- 
nication with the Prophet, blessings of Allah and peace be upon him. 


This has an immense benefit to the practitioner in making the actions 
prescribed {al-farid} by Allah come alive. So often, as any one who is 
honest will readily admit, the dhikr, the recital, the salah become as it were, 
dead. It is not, of course, they that are dead, ?istaghfiru-llah, but it is we who 
are dead which is to say absent or oblivious {ghaflah}. Our problem, both 
short term and over the long term, is how to bring our practice to life. 


We cannot abandon our salah and, since the salah contains both the dhikr. of 
Allah and the recital of the Quran, we cannot abandon them either. Shall our 
choice be to settle into a kind of dull mechanical life of ritual? A life which 
is heavy, dry and hard and which, all too often, if only for the sake of sur- 
vival, leads people to seek outward means of bolstering faith in the form of a 
passionate ideological *Islam far removed from the Message brought by ar- 
rahmatan-li-l-“alamin, blessings of Allah and peace be. upon him. 


And even if we are not drawn to. the sink of ideology we may find ourselves, 
because we know better, attracted to outer visible forms of spirituality. Thus 
we grow our beards, don our turbans, pick up our walking sticks, use the 
miswak, sit on the floor, eat with our fingers, all out of a sincere desire to 
emulate our Prophet, blessings of Allah and peace be upon him, but all in 
vain because the inner Muhammad, blessings of Allah and peace be upon 
him, the trans-conscious and transmutated Muhammad, is still asleep. 


This is not to deny the forms of the outer sunnah any more than it is to. deny 
the outward physical form of the Messenger, blessings of Allah peace be 
upon him, but simply to say that if these forms are not animated from within 
they are travesties of truth and open doors to hypocrisy {nifaq}. 


When, however, we begin to realise the truth of the hidden presence of the 
Prophet, blessings of Allah and peace be upon, within our very beings our 
actions take on another form of life. This way of acting, of being, leads to 
the form of annihilation or self-effacement called fana fi-rasil. 


It is this self-effacement in the Prophet, blessings of Allah and peace be 
upon, that is the result of following his tarbiyah. 
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Let me share with you a few of the sayings about just these three forms 
bequeathed to us by the Prophet, blessings and peace be upon him. 


“Abu Huraryrah, may Allah find contentment with him, said that the 
Prophet, blessings of Allah and peace be upon him said, “He who remem- 
bers Allah and he who does not are like the living and the dead.”3 


Abii Dard#, may Allah be content with him, said, the Prophet, peace and 
blessings be upon him said “Would you like me to tell you the best and 
purest of your deeds in the estimation of your King? Those which raise you 
to the highest degree; those which are better for you than spending gold and 
silver; those that are better for you than meeting the enemy and cutting off 
their head?” On receiving a reply in the affirmative he said, “It is remem- 
bering Allah.”24 


Abu Hurarayrah, may Allah find contentment with him, reported that the 
Messenger of Allah, blessings of Allah and peace be upon him, said, “If 
anyone. sits someplace where he does not Remember Allah then deprivation 
will descend upon him and if anyone lies down in a place where he does not 
remember Allah than vengeance will descend upon him from Allah.” 


Ibn ‘Umar, may Allah find contentment with him, reported that the 
Messenger of Allah, peace and blessings be upon him, said, “Do not speak 
much without mentioning Allah for much talk without the mention of Allah 
produces hardness of the heart and the one who is farthest away from Allah 
is the one whose heart is hard.”6 


‘Abdu-llah bin Busr, may Allah find contentment with him, told the story of 
a man who said, ““O Messenger of Allah. The prescriptions of >Islam are too 
many for me so tell me. something to which I may cling’, “He, blessings of 
Allah and peace be upon him, replied, ‘Your tongue will be made supple by 
remembering Allah.’” 27 


Malik, may Allah find contentment with him, said that he heard the Messen- 
ger of Allah, blessings and peace be upon him, say, “The one who remem- 
bers Allah among those who are negligent is like. one who goes on fighting 
after the others have fled; the one who remembers Allah among the negli- 
gent is like a green tree amongst withered trees; the one who remembers 
Allah among the negligent is like a lamp in a dark house; the one who 


23 Bukhari and Muslim transmitted it 

24Malik, Ahmad, Tirmidhi and Ibn Majah transmitted it 
25 Aba Dawiid transmitted it 

26Tirmidhi transmitted it 

27{pn Majah transmitted it 


— Manifestations of the Shadowless Presence — 


remembers Allah among the negligent will be shown in their life time their 
resting place in Paradise by Allah; the one who makes mention of Allah 
among those who are negligent will be forgiven sins as many as the number 
of those who are eloquent {fasih} and those who lack {a§am} eloquence.”28 


‘Abdu-llah ibn “Umar, may Allah find contentment with him, said that he 
heard the Prophet, blessings and peace be upon him, say, “Everything has a 
polish and the polish for hearts is the Remembrance of Allah. Nothing is 
more calculated to rescue one from the punishment of Allah than the 
Remembrance of Allah.” He was asked whether this did not also apply to 
Jihad {struggle or combat} in the Way of Allah {fi sabili-llah} and he said, 
“Not even if one should ply his sword till it is broken.’’29 


Abi Hurayrah, may Allah find contentment with him, said that he heard 
Allah say on the tongue* of the Messenger, peace and blessings be upon 
him, “I am with my servant when he remembers Me and his lips move 
making mention of Me.” 


Abi Misa al-Ash‘ari, may Allah find contentment with him, reported that 
the Messenger, peace and blessings be upon him, said, “A believer who 
recites Quran is like a citron whose fragrance is sweet and whose taste is 
sweet. A believer who does not recite the Quran is like a date which still has 
a sweet taste but which has no sweet scent {tayyib}. A hypocrite who does 
not recite the Qur’an is like the fruit which has no scent and has a bitter taste. 
The hypocrite who recites the Quran is like basil which has a sweet 
fragrance but whose taste is bitter.”’3! 


Abu Umama, may Allah find contentment with him, said that he heard the 
Messenger of Allah say, “Recite the Quran, for on the Day of Resurrection 
it will come as an intercessor for those who recite it...’732 


Ibn ‘Abbas, may Allah find contentment with him, said that the Messenger, 
blessings of Allah and peace be upon him, said, “The one who has nothing 
of the Quran within is like a ruined house.”33 


Mu‘dh al-Juhani, may Allah find contentment with him, said that the 
Messenger, blessings of Allah and peace be upon him, said, “If anyone re- 
cites the Quran and acts according to what it contains, on the Day of 


28Razin transmitted it 

29Baihaqi transmitted it 

39hadith qudsi transmitted by Bukhari 
3) Bukhari and Muslim reported it 
32Muslim recited it 

33Tirmidhi and Darimi transmitted it. 


=, 


Resurrection he will find that his parents have been given a crown whose 
light is better than the light of the sun in the dwellings of this world if it were 
among you. So what do you think of the one who acts according to this?” 


Ibn ‘Umar, may Allah find contentment with him, reported that the 
Messenger, blessings of Allah and peace be upon him, said, “Hearts become 
rusty just as. iron does when water gets to it.” On being asked what would 
remove the rust he replied, “A lot of remembrance of death and the recitation 
of Quran.”35 


Abi Hurayrah, may Allah find contentment with him, reported that the 
Messenger of Allah said, “Learn and recite the Quran, for to one who 
learns, recites and uses it in prayer at night it is like a bag filled with musk 
whose fragrance diffuses itself everywhere; and who learns it and goes to 
sleep having it within him is like a bag with musk tied up inside of it."2° 


‘Umara bin Ruwaybah said, may Allah find contentment with him, that he 
heard the Messenger of Allah, blessings and peace be upon him, say, “No 
one will enter the Fire who has prayed before the rising of the sun and before 
its setting?” {meaning Salatu-]-‘Asr}.38 


Abi Misa, may Allah find contentment with him, reported that the Messen- 
ger of Allah, blessings of Allah and peace be upon him, said, “The one who 
observes the two cool times of salah will enter the Garden.” 


Abi Hurayrah, may Allah find contentment with him, reported that the 
Messenger of Allah, blessings and peace be upon him, said, “Angels take 
tums among you by night and by day and they all assemble at the dawn and 
afternoon salah. Those. who spent the night among you then ascend and their 
Lord asks them, and He is the best informed about them, “How did you 
leave my servants?” and they reply, “We left them while they were praying 
and we came to them while they were praying.”*! 


Abi Hurayrah, may Allah find contentment with him, reported that the 
Messenger of Allah, blessings and peace be upon him said, “No salah is 
more burdensome to the hypocrites that the dawn and evening salah; but if 


34 Ahmad and Abu Dawiid transmitted it 
35Baihaqi transmitted it 

36irmidhi, Nas?i ands Ibn Majah transmitted it 
37Muslim transmitted it 

38 afternoon meaning al-‘asr 

39at dawn and after nightfall 
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they knew what blessings lie in them they would come even if they had to 
come crawling.’42 


Abi Hurayrah, may Allah find contentment with him, reported that the 
Messenger of Allah, blessings and peace be upon him said concerning the 
Words of Allah {the meaning}, “Truly, {The recital of} Qur’an at dawn is 
always witnessed” means that the angels of the night and the angels of the 
day are present in it.”43 


Abii Hurayrah, may Allah find contentment with him, reported that the 
Messenger of Allah, blessings and peace be upon him said, “If anyone 
observes the salah and does not recite the >Ummu-l-Qur’4an* it is incomplete 
{and he repeated this three times}.” When someone then asked Abu 
Hurayrah, may Allah find contentment with him, {what he should do} if he 
were led by an ?imam, he told him to recite it inwardly, for he had heard the 
Messenger of Allah, blessings of Allah and peace be upon him, say that 
Allah had declared, “I have divided the recital into two halves between me 
and My Worshipper {‘abdi} and my worshippers will receive what they 
ask.” When the worshipper says, “Praise be to Allah, Lord of All the 
Worlds,” Allah most High says, “My worshipper has praised me.” When he 
says, “The Compassionate, the Merciful.” Allah most High says, “My wor- 
shipper has lauded me.” When he says, “Master of the Day of Judgment,” 
He says, “My worshipper has glorified me.” When he says, “You do we 
worship and of You do we seek help.” He says, “This is between me and my 
worshipper and he shall receive what he asks.” When he says, “Guide us on 
the Straight Path, The Path of those to whom You are generous and not of 
those with whom You are angry nor of those who are astray.” He says, “This 
is for my worshipper and my worshipper will receive what he asks.’"45 


Jabir said, may Allah find contentment with him, “The Messenger of Allah, 
blessings and peace be upon him used to teach us the Witnessing 
{tashahhud} just as he would teach us a surah from the Quran, saying, ‘In 
the Name of Allah and with His Blessings. The adorations of the tongue, the 
acts of worship are all due to Allah. Peace be upon you, oh Prophet, and the 
Mercy and Blessings of Allah. Peace be upon us and the sound worshippers 
of Allah. I testify that there is no deity but Allah and that Muhammad is His 
Worshipper and Messenger...’”’46 


42Muslim transmitted it 
437Tinmidhi tramsmitted it 
4441-Fatihah {the first sirah} 
45Muslim transmitted it 
46Nasai transmitted it 
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Allah ordered him to say, 
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“I am a human being like you” 
{18:110} 


and the Muslims over time say, “Yes, like a diamond is a stone.” 


Outwardly he was like us and so can be understood and known in his 
historico-collective form, but inwardly he was transformed and transmuted, 
returned to his original nature which is the *insan kamil, the universal hu- 
man, and the mirror in which Allah contemplated His universal existence. in 
a time before time “when Adam had not yet had his spirit joined to his 
body.”5° and was still between spirit and flesh. 


So blessings, salutations and peace be upon the First and the Best in creation 
in this the month of his blessed birth, and upon his Family and Companions 
through the end of time. May we share in his shadowless presence manifest 
in that which he left us as an inheritance and the means of our way to the 
realm of transconscious and transmutated spirituality. 


Everywhere he is present, blessings of Allah and peace be upon him. We 
thank Allah for giving us the ‘eyes’ by which to see him, the ‘ears’ by 
which to hear him and the ‘body’ in which we seek to emulate him. 


and Allah Knows best 
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by one who is poor before his Lord and endlessly enriched by His Bounty 
‘Abdullah Noorudeen Durkee 
17 Rabra-l> Awwal 1416 Hijri — 14 August 1995 Miladi 


Green Mountain, Virginia 
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From these few out of the many available hadith on these subjects we have 
no trouble in seeing the interconnected nature of the Remembrance of Allah 
the Recital of the Qur’an and the Observation of the Salah. All we have said 
is known and well known. The form, the movements, the words are known 
by both the people of the dhahir but also of the batin and each understand it 
according to their taste and yet it contains all that anyone seeks. 


If you observe a line of people in salah, as far as outward appearances go, it 
is all the same. Each worshipper is faithfully carrying out the Order of Allah 
revealed through the Prophet, first orally, and later in the form of a written 
script. The prince and the pauper, the baker. and the beggar, the king and the 
sweeper‘? all stand, bow, prostrate, kneel and sit together and only Allah can 
fathom their true state and station. 


For one worshipper the salah is a matter of the thirteen obligatory move- 
ments in each cycle {rak‘ah}, that the seven points of the body touch the 
earth in prostration, that the six items of the tashahhud are scrupulously ob- 
served. 


For another worshipper the salah is not so much a matter of form, though the 
form is always carefully preserved, but rather it is a matter of a means of 
reaching a state of proximity, a way of drawing closer to the Real. From this 
perspective sajdah {prostration} is not only a matter of the forehead, both 
hands, both knees and the toes of both feet touching the earth in the 
prescribed manner. It is that, when one prostrates, that the heart is at the 
same time humble and submissive, the saying of “sami‘a-llahu liman 
hamidah” {Allah hears those who praise Him} is not a string of words that 
are read by rote but rather it is a matter that the heart be filled with praise at 
the moment one enunciates the phrase. From this perspective, the concern 
simply with form is seen rather in the light of someone offering paper flow- 
ers or painted cakes to the Lord. Though they may appear the same, paper 
flowers have no true life and painted cakes do not satisfy hunger. 


For yet another worshipper it is the witnessing {mushahadah} of the Truth. 
It is the contemplation of Allah in accord with the words of the Prophet, 
blessings of Allah and peace be upon him, “I saw my Lord with the eye of 
my Lord and I knew my Lord by my Lord.”48 


47 At least in the ideal. Ffrom the time after, ‘Imam ‘Ali, may Allah cherish his presence, few leaders would 
stand shoulder to shoulder with the generality {al-khass} with perhaps a few exceptions. Given the means 
by which the lives of the last of the righteous khulifah, ‘Umar , Uthman and ‘Ali, Allah have mercy on them 
all, gavetheir lives, some might say this was wise. 

48 transmitted by 
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This is in accord with what was related in the very well known hadith in 
which the angel Jibril, peace be upon him, came to the Prophet, blessings of 
Allah and peace be upon him, in the form of a man with jet black hair and 
immaculate white garments and questioned him, whilst he was in the midst 
of his companions, about the meaning of islam, ?im4n and ?ihsan. Of the last 
he said it is, “To worship Allah as though you saw him, knowing if you do 
not see Him yet He sees you.” 
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QABALIHII*IDbA YUTLA ‘ALAYHIM YAKbIRRUNA LI?ADhQANI SUJJADA 


Say, “Believe it or don’t believe it. 
Those who are already endowed with epee tak fall down upon their faces 
when it is revealed to them 
{17:107} 


Sahl at-Tustari, may Allah sanctify his secret, says in his tafsir of this verse, 
“When the worshipper hears, then his inner self becomes submissive and his 
inner self {sirr} becomes humble. His heart is illuminated and his limbs and 
organs become submissive {tadhllul} and they are constrained. Allah has 
created in each being an outer self {dhahir} and its ‘life’ is praise {hamd} 
and an inner self {sirr} and it life is remembrance {dhikr}.” 


In this context it should be remembered that whilst the Prophet Nih, peace 
be upon him, called his people “by night and by day” {71:5} Sayyidina 
Muhammad, Allah bless him and grant his peace, knew by Revelation 
{wahy} that Allah “makes the day to enter the night” {3:27} by “wrapping 
the day about the night” {39:5} and thus “makes the night to enter into the 
day” {35:13}. Thus he, peace and blessings be upon him, called the people 
by day {adh-dhahir} to the night {al-batin} and by the night {al-batin} to the 
day {adh-dhahir} and so used the outward to bring the people to the inward 
and the inward to clarify and support the truth of the outer. 


‘There are many shining facets to the Prophet, blessings of Allah and peace 
be upon him, but surely in the realm of his instruction, his guidance, his 
method of education, his tarbiyyah we must recognise that his system of 
supporting the outer by the inner and bringing people to the inner by the 
outer distinguishes him from his brothers who preceded him. 


49 transmitted by 


